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An Analysis of the Arabic-English
Translation of Culture-Specific Items
in Al Shehhi’s 'Uncle Sam & Myself'

Mohammed Juma Zagood?

Abstract: People speak different languages across the globe and belong to different cultures, but they
still need to communicate. People of discrete cultures think differently and use various concepts and
expressions across languages. Such differences appear in literature and are expressed through culture-
specific items (CSls). This study analyzes the CSls in Al Shehhi’s plw @all 9 Gl /?na: wa ISam sa:m/ (2016)
and its English translation, ‘Uncle Sam & Myself’ (2017). The book was translated by Renaissance
Translation and Businessmen Services. The analysis provides a comparison between the CSls in the ST
(Arabic) and their TT (English) translations. The analysis was theoretically tethered to Newmark’s (1988)
classification of CSls and the translation procedures he postulated. Throughout the analysis, it has been
found that some CSls are inaccurately translated due to the cultural differences between Arabic and
English, the use of specific local Emirati expressions in the ST, and the misuse of some translation
techniques, as represented in the overuse of invalid literal translations.

Keywords: Cultural Items, Literary Translation, Newmark’s Model, Translation Procedures, Travel
Literature

1. Introduction

Literature is the product of human experience, knowledge, values, and ideology
through which writers express their views in an artistic form. Literary translation may
be defined as "an original subjective activity at the centre of a complex network of
social and cultural practices" (Bush, 1998: 127). Many societies privilege and
mandate literary translations over other types of translation and text typologies. An
obvious difficulty results in the translation of literary texts from cultural differences.
The cultural items embedded in a specific literary work cannot easily be recognized
because people view phenomena from different perspectives. Consequently, what is
evident for one culture could be unclear and ambiguous for another. Thus, translators
find it difficult to apply appropriate translation procedures to transfer such items from
the source text to the target language because of these differences.

The classification of Culture-specific items (CSls) is multifarious; among
other aspects, it includes proper names, geographical locations and tags, historical
events, food items, and religious concepts. However, Newmark (1988: 95-102)
distinguished five main categories of CSIs: “(1) ecology, (2) material culture, (3)
social culture, (4) organizations, customs, activities, procedures, and concepts, and
(5) gestures and habits”. These groupings were also subdivided into sub-categories.

Such CSI variations pose difficulties in translating literary works from one
language to another because of potential misinterpretations. Danyté (2006: 203)
stated that “framslators face not only the problem of correctly interpreting such
evocations but also transmitting them in a meaningful way to readers.” Newmark
(1988) proposed several translation procedures for the translation of CSls, which will
be listed later in this paper.

Emirati author and publisher Al Shehhi (2016) wrote sl asl) 5l /2na: wa 1fam
saxm/, a literary work in the genre of travel literature that was translated by
Renaissance Translation and Businessmen Services as Uncle Sam & Myself (2017).
The book reveals the writer’s journey to study in the US and encompasses 28 short
chapters amounting to 235 small-sized pages. Every chapter narrates a different but
related story. The author summarizes his ten-year journey (1994-2004) as a student
in the US.

The author of this literary work employs numerous Islamic, Arabic, and local
Emirati CSIs that reflect the society and environment to which he belongs and
indicate his childhood surroundings. The present study involves three main questions.
First, what CSIs does the aforementioned book contain according to Newmark’s
(1988) classifications? Second, which of Newmark’s proposed translation procedures
are used to translate these CSIs into English? Third, to what extent did the translators
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succeed in translating Arabic CSls into English? The study takes a comparative approach in seeking to answer the
above questions. In so doing, it compares the Arabic source text (ST) and English target text (TT) to examine how
CSIs are rendered using Newmark’s proposed procedures. The present investigation thus aims to:

1. Introduce travel literature elements through Al Shehhi’s ol a2l 5 Ul /2na: wa ISam sa:m/.

2. Identify the CSIs appearing in Al Shehhi’s abw a2l 5 Ul /2na: wa 1%am sa:m/.

3. Pinpoint Newmark’s (1988) translation procedures employed in transferring CSlIs into English
in Uncle Sam & Myself.

4. Analyze the translation of CSIs by comparing the ST with the TT

5. Suggest alternative translations whenever a mismatch is found.

2. Literature Review

This review elucidates several issues concerning the translation of CSls in travel literature by examining Al
Shehhi’s (2016) pbws a2l 5 Ul /?2na: wa 1%am sa:m/ translation into Uncle Sam & Myself in light of the theoretical
framework of Newmark’s (1988) classification of cultural items and his proposed translation procedures.

2.1 Translation of CSIs

The translation of cultural and literary expressions denotes a valuable area of investigation for translation
researchers. Numerous studies have investigated and analyzed translations and identified the translation
procedures utilized in them. In the present context, Dweik (2013) conducted a study on translating cultural and
literary expressions from English to Arabic, in which he employed different perspectives to examine culture and
translation. Dweik’s study was conducted at the Middle East University in Jordan and investigated problems
confronting some graduate and undergraduate English majors in translating cultural and lexical expressions into
Arabic, for instance, idioms, collocations, metaphors, proverbs, and some proper nouns. An aggregate of 20
students was selected to accomplish a translation test. Participants were asked to convert some culture-bound
items within a given time. The test aimed to collect precise data on difficulties faced in translating cultural and
lexical expressions. Dweik (2013) tabulated the ST items and noted their translations in the TT to analyze the data
and evaluate the performance of the participating students. He also interviewed some participants to explore their
problems during the translation process. Dweik (2013) discovered that the students performed poorly in translating
cultural and lexical expressions and attributed their deficiencies to the paucity of their knowledge of the target
language and target language culture.

Farahani and Mokhtari (2016) investigated CSIs in the English Translation of Hedayat’s Blind Owl. Their
study began by defining translation and discussing its transformation from a linguistic-oriented operation to a
more culturally oriented task. Farahani and Mokhtari (2016) employed theories and examples to highlight the
importance of culture in translation and its relationship to language, subsequently introducing their methodology
by overviewing the selected corpus, Sadegh Hedayat’s Blind Owl, and discussing the literary significance of this
text. They collected data by listing the CSIs and identifying the utilized translation techniques. They analyzed the
data using tables and pie charts to categorize and analyze every CSI example they discovered in the book. Farahani
and Mokhtari (2016) reported that “the translator restored extensively to domestication as the major strategy in
dealing with translating CSIs.”

Aldawood (2017) studied the translation of CSIs in literary texts, examining how translators represent the
target language culture in their translations, specifically Arabic into English, and noting the stereotypes with which
Westerners associate Arabs. She examined a book rich with CSIs, Saudi author Yousef Al-Mohaimeed’s ¢\aé
430, /fixa:xu rra:?ifia/(translated by Anthony Calderbank as Wolves of the Crescent Moon) as a case study.
Aldawood (2017) collected data by selecting 20 CSI examples from the original Arabic text, compared the
examples to the translated version, and discussed the translation strategies that were used. Aldawood (2017) found
that literal translation and transliteration were widely used strategies and that foreignization was favoured over
domestication. She also discovered that the translator used a glossary to explain CSIs that the TT reader might not
understand and to afford such readers more insight into Saudi culture.

2.2 Travel Literature

People have travelled throughout history for numerous and varied reasons, such as tourism (curiosity),
immigration, exile, trade, diplomacy, and educational purposes. Travel writing eventually became a form of
literature through which people documented their journeys for others. Travel literature has a long history and has
been read through the ages. For instance, “travellers’ tales were probably the most popular form of reading in
seventeenth-century France” (Warwick, 2009: 53). Anjum (2014) asserted that travel writing was a very broad
domain and described it as “fluid and versatile” stating that its complexity made its definition difficult. Anjum
(2014) also mentioned the different forms of travel writing, including guidebooks, itineraries, routes, maps,
accounts of journeys accomplished via land or water, and mere descriptions of experiences (Al Shehhi’s Uncle
Sam & Myself is a good example of this type). Anjum (2014) further explained that travel writing could be
inscribed as prose or poetry and encompass historical or (auto-) biographical works. Anjum (2014) and Borm
(2004) disagreed on the notion that travel writing should be non-fictional, with Anjum (2014, p. 193) claiming
that travel writing is “a collective term for a variety of texts both predominantly fictional and non-fictional whose
main theme is travel.” Venu (2018: 67) defined travel writing as “one of the interesting mediums to translate
culture, as the writer travels, makes observations and translates the observation based on real experience verbally
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through the travelogue.” Travel writing essentially involves writing about one’s own country or traveling to other
lands to document foreign cultural practices such as religions, food habits, traditions, politics, and customary
practices. Travel writing also concerns translating the identity of a foreign culture for another society by
transferring a culture’s ideas and its linguistic and lexical terms to another. Travel writing can additionally
incorporate precise illustrations, descriptions, and historical contexts through means such as maps. Venu (2018:
67) stated that “the traveler uses the work as a mouthpiece to take the readers to new destinations and exposes
the culture of that place in a detailed manner through vivid descriptions.” She (2018: 72) added that “if is
appropriate to state that travel writers record their expeditions for someone else to relive and recapitulate the
moments that they have experienced.” Hence, travel writers experience different cultures and customs for the sake
of the reader’s enjoyment and attempt their best to deliver their experienced realities to their readers.

2.2.1 Al Shehhi’s alw ali g Ul /2na: wa Ifam sa:m/ (Uncle Sam & Myself)

Jamal Ibrahim Al Shehhi is a notable publishing and writing personality in the United Arab Emirates. He founded
the Kuttab Publishing House in 2010 and served as the Executive Director of the Arab Children's Programme at
the Mohammed Bin Rashid Al-Maktoum Knowledge Foundation. He is also Secretary General of the Emirates
Award for Fiction. In addition to founding the Kuttab Café, a cultural café-cum-bookshop in Dubai, Al Shehhi
has published several texts, including the book Uncle Sam & My Self and a children's story series titled The Dairy
of Moshagheb, which was also featured in newspapers such as Al Etihad and Gulf News. Al Shehhi holds a
bachelor’s degree in Human Sciences from a university in the United States and also earned his master's degree
from the University of Wisconsin-La Crosse in the US.

Emirati author and publisher Jamal Al Shehhi (2016) wrote sl a2ll 5 Ul /2 na: wa 19am sa:m/, which was
translated as Uncle Sam & Myself by Renaissance Translation & Businessmen Services in 2017 (no specific
translator(s) is named). This autobiographical account comprises short stories and may be defined as travel
literature combined with Al Shehhi’s amusing writing and narrative skills. In this book, Al Shehhi recounts his
journeys as a foreign student in the land of Uncle Sam (US), where he was confronted with numerous obstacles
as a scholarship student because of expensive lifestyles, unusual weather, and new friendships. Therefore, he
moved from one state to another until he found an affordable and convenient place to live and study. The author
narrates his daily life in the US, the celebrations, visits to different states, the nostalgia from which he suffered,
and scholarship students who struggle to stay in the US and strive not to return to their homelands empty-handed.
Al Shehhi also conveys the mixed feelings of many scholarship students experience, recounting stories about his
friends and their emotional relationships.

2.3 Newmark’s Classification of Cultural Items

Culture is an immensely complex term that combines varied phenomena within its meaning. It manifests in diverse
forms and may be distinctively described from one region to another. Newmark (1988, p. 94) defined culture as
“the way of life and its manifestations that are peculiar to a community that uses a particular language as its
means of expression.” Newmark (1988) asserted that culture was a focal facet of the ways of life of a people,
influencing how they communicate within their communities, including their use of language to express
themselves based on their cultural practices. Culture is, therefore, a significant factor in shaping one’s way of life.
Newmark (1988, p. 94) distinguished between the universal, cultural, and personal use of language. Universal
words such as sun and moon in English cause no problems in translation. They are translated into Arabic as owill
/afams/ and <&l /alqamar/. Most universal words are usually translatable, but they can connote different meanings
depending on their SL and TL cultures and how specific cultures define and use them. Cultural terms cause some
translation problems if a difficult-to-bridge cultural gap exists between the SL and TL. For example, translation
problems occur in the process of converting certain culturally related religious concepts to target readers belonging
to a different religion with different expectations and taboos. Newmark (1988) described personal language as an
idiolect that normally leads to translation problems because of a personal usage of a certain word to express or
refer to something. Newmark (1988) argued that translation problems occur when language becomes increasingly
specific and, therefore, more culturally focused. In such instances, literal translations affect the meaning, and a
descriptive-functional equivalent must be included in the translation. According to Newmark (1988), there are
four general considerations governing the translation of cultural terminology:

1- [The] ultimate consideration should be recognition of the cultural achievements referred to in the SL text and
respect for all foreign countries and their cultures...

2- Translation procedures which are at opposite ends of the scale are normally available; transference, which,
usually in literary texts, offers local colour and atmosphere, and in specialist texts enables the readership ...
to identify the referent in other texts ... without difficulty... (p. 96).

3- Componential analysis, the most accurate translation procedure, which excludes the culture and highlights
the message...

4- The translator of a cultural word ... has to bear in mind both the motivation and cultural specialist ... and the
linguistic level of the readership.

Newmark (1988) classified cultural items as

1. Ecology: Animals, plants, local winds, mountains, plains, ice, etc.

2. Material culture (artifacts): Food, clothes, housing, transport, and communications

3. Social culture: Work and leisure

4. Organizations, customs, and ideas: Political, social, legal, religious, and artistic
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5. Gestures and habits: Often described in non-cultural language
2.4 Newmark’s (1988) Proposed Translation Procedures

The paragraphs that follow present translation procedures posited by Newmark (1988), along with English—Arabic
or Arabic—English examples that exhibit how such procedures are used in English/Arabic translations.

24.1 Literal Translation

As a technique, literal translation has always been controversial because it is sometimes viewed as a necessary
and valid method, but can often cause funny and unacceptable conversions. Newmark (1988: 68—69) stated that
“the prevailing orthodoxy is leading to the rejection of literal translation as a legitimate translation procedure...
However, ... literal translation is correct and must not be avoided if it secures referential and pragmatic
equivalence to the original.”

Consider the following example and its Arabic translation in which every English content word except
powdered has an Arabic lexical counterpart:

Troops went by the house and down the road, and the dust they raised powdered the leaves of the trees.
The trunks of the trees, too, were dusty, and the leaves fell early that year.

Ll 6y it g sda S 5 a1 31yl ok 0 5 (g3l ) 1S5 ¢ sl ang o ialy e Aabusall ol il ilS
aladl cll ¢ SU gl ) f ol 8

/wa ka:nati lquwa:tu Imusallafiatu tamurru bilmanzili ©umma tahbitu ftari:q wa ka:na lyuba:ru juyati
?awra:qa 1?f3a:r wa ka:nat 3udu:fu 12[3a:r muybaratun ?ajdan wa qad tasa:qatat ?awra:quha ba:kiran dalika 1¥a:m/

The adoption of literal translation in the abovementioned example proves that this method is sometimes
valid and that it represents an important technique. According to Newmark (1988), literal translation can be tested
using the back-translation test, in which the TL sentence is translated back into the SL. If the translation was
satisfactory, it would pass the back-translation test. For example, a black frame is translated into 2s=¥) Y
/al?ita:ru 1?7aswad/ in Arabic. The back translation in English is correct. However, it should be noted that this test
does not work with languages that display lexical gaps (Newmark, 1988).

24.2 Transference

Transference involves borrowing and is “the process of transferring an SL word to a TL text” (Newmark, 1988:
81). It is generally employed in the conveyance of proper names, names of countries, or untranslated titles of
literary works such as plays, films, and other types (Newmark, 1988: 82). For instance, Arabic has borrowed many
English words and phrases like cricket <SS /krikit/ Likewise, English has borrowed numerous Arabic words
such as Intifada 4=a\&%) / ?intifa:da/

2.4.3 Naturalization

This process “adapts the SL word first to the normal pronunciation, then to the normal morphology ... of the TL”
(Newmark, 1988: 82). Taking Arabic into consideration, Ghazala (1995: 193) defined naturalization as “the
attempt to adopt the English terms to the morphology of Arabic word structure and can be seen as the evolution
of the transcription method.” For example, Alexander the Great is translated as »S¥) ,xSuY! /aliskandaru 12 akbar/
in Arabic.

2.4.4  Cultural Equivalent

A cultural equivalent is utilized when an SL cultural word or phrase is translated through a TL cultural word or
phrase (Newmark, 1988: 83). The cultural differences between English and Arabic require cultural equivalents to
be widely used in the translation of non-literal expressions between the two languages as in the conversion of it
rains cats and dogs to <l el S ,hasi il /2 innaha: tumtiru ka? fwa:hi lqirab/

2.4.5 Functional Equivalent

Newmark (1988: 83) defined functional equivalence as a procedure that “requires the use of [a] culture-free
word.” A translator may employ a TL word or phrase that discharges the same function as the SL word or phrase,
even if the literal meaning differs. e »3dl/ assala:mu falajkum/ in Arabic is translated into Hello in English
despite the difference in the literal meanings of the two terms, because both discharge the same function and serve
the same purpose.

2.4.6 Descriptive Equivalent

The descriptive equivalent paraphrases the SL term in the TL without the presence of the SL word (Ghazala, 1995:
204). Kremlin in the SL is translated using a descriptive equivalent as (-5 4 @l sil) (dae /maslisu nuwa:bi rru:si:/
in Arabic.

247 Synonymy

This technique utilizes “a near TL equivalent to an SL word in the context, where a precise equivalent may or
may not exist” (Newmark, 1988: 84). This procedure is often used when the translator cannot find a one-to-one
substitute in the TL. The English term sword is a synonym for many words in Arabic, including < /sajf/, 2ige
/muhannad/, sbss /Ausa:m/.
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2.4.8 Through-Translation

Through-translation “is the literal translation of common collocations, names of organisations, the components
of compounds ... and perhaps phrases” (Newmark, 1988: 84). It is also called calque or loan translation (Newmark,
1988(. U2 2b /jal®abu dawran/ in Arabic is a through-translation for playing a role in English.

2.4.9  Shift or Transposition

Newmark (1988: 85) defined shift or transposition as “a translation procedure involving a change in the grammar
from SL to TL.” Some examples in which a grammatical change is necessary are inscribed below:

e Singular to Plural: Book publishing <! & /nafru Ikutub/.

e Simple present to present perfect: He has finished his homework il 45 5l /2anha: wa:sibahu
Imanzili:/.

e Verb to Noun: Girls like to play together L calll il (a5 /tufiibbu Ifatajatu 1lafiba matan/.

o Indefinite to definite: Women like shopping (sl ¢Luill a3/ tufiibbu nnisa:?u ttasawug/.

2.4.10 Modulation

Modulation may be defined as translation through a “change in the viewpoint, of perspective... and very often of
[the] category of thought” (Newmark, 1988: 88). The following examples illustrate such modifications:

e Active for Passive: The killer was punished 4ée » y2all JU /na:la Imusrimu figa:bah/.

e Positive for Double negative: The apple was not unclean 4ass daléill << /ka:nati ttufa:fatu nadi:fa/.

e Negative for Positive: The novel was subjective dwe sase e 4y ll <ulS /kanati rriwazjatu yajra
mawdu:‘ija/.

e Part for Whole: The village came to visit her W&,k 3 48 (\Su el /3a:?a sukka:nu lqarjati lizija:ratiha:/.

e Change of verb: T like that hat 4=l &lli s’ /tuf3ibuni: tilka lquba®a/

2.4.11 Recognized Translation

The process of recognized translation is employed to “normally use the official or the generally accepted
translation of any institutional term” (Newmark, 1988: 89). However, Newmark suggests that if a translator is
skeptical of the official translation of a certain word, they should gloss it to register disagreement with the official
version. For example, the term environment-friendly bags is officially translated into the Arabic 4l dna Cilis
/haqa:?ibu sadi:qatun lilbi:?a/ even though it is inapt. It would be impossible to translate the phrase into a more
acceptable term because this translation is generally accepted and widely used in Arabic. However, a translator
could gloss it to register disagreement with such a rendering.

2.4.12 Compensation

This process occurs “when loss of meaning, sound-effect, metaphor or pragmatic effect in one part of a sentence
is compensated in another part or contiguous sentence” (Newmark, 1988: 90). This technique is used to make up
for the loss of a certain ST effect by creating a similar effect in the TL. For example, the English pun Try a blue
moon in a blue moon is a Beer ad that employed a pun (once every blue moon) to advertise a product. This phrase
is used to express something rare and extraordinary (every blue moon). An Arabic translation could be <=
Ly disisdl) /3arribi Imustafii:la da:?iman/. The compensation here is within the meaning of the pun.

2.4.13 Componential Analysis

Newmark (1988: 90) described the componential analysis as “the splitting up of a lexical unit into its sense
components, often one-to-two, three or four translations.” A comparison is performed between “an SL word with
a TL word which has a similar meaning, but is not an obvious one-to-one equivalent, by demonstrating first their
common and then their differing sense components.” (Newmark, 1988: 114). Unfortunately, no clear example is
found in English—Arabic translations.

2.4.14 Reduction and Expansion

Newmark (1988: 90) defined reduction and expansion as “imprecise translation procedures” that were usually
used in translating poorly written texts when the translator was required to adjust the TT. Reduction occurs when
translating a phrase using fewer words; for example, -+, £ /yajur rasmi:/ in Arabic is translated to Informal in
English by reducing the number of words to produce a more suitable translation. Expansion is the complete
opposite; BBC is translated into sy nll o 2 A 38 /qana:tu 1bi: bi: si: Ibirita:nija/ in Arabic adding s\ /qana:tu/
and 4:lay 1l /albirita:nija/ in the interests of clarification.

2.4.15 Paraphrasing

A paraphrase “involves providing additional information to help readers recognize the referents of the source
words in the absence of direct equivalents.” (Mughazy, 2016: 38). For example, etymology is paraphrased in
Arabic into ¢/ QLS| J gal Zul )3 lejlmu dirasati ?usuli lkalima:t/.

2.4.16 Translation Label

This process involves “the provisional translation, usually of a new institutional term, which should be made in
inverted commas, which can later be discreetly withdrawn. It could be done through literal translation”
(Newmark, 1988: 90). For example, Kremlin is translated into sl <) sill (udase s cpley SU /alkrimlin majlisu nnuwas:
bi rru: si:/.
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2.4.17 Equivalence and Adaptation

Vinay and Darbelnet (1958/1995) postulated other procedural possibilities, including equivalence, which is “an
unfortunately named term implying approximate equivalence, accounting for the same situation in different
terms.” (Newmark, 1988: 90). It concerns the similarity between two words from two different languages. For
example, the word Apple in English is translated into its direct equivalent, 2a\& /tuffa:fia/, in Arabic. Adaptation
is the “use of recognised equivalent between two situations. This is a matter of cultural equivalence” (Newmark,
1988: 91). For example, the English saying as rich as Croesus is translated into ¢s)8 Jw <la /jamliku ma: la
qa:ruw:n/ in Arabic.

2.4.18 Couplet

A translator may combine two or more translation procedures to tackle a single problem. This technique is
particularly common for the translation of cultural words (Newmark, 1988: 91) when two different procedures
are combined in one translation (couplets) or three or four processes are applied to a single translation
(triplets/quadruplets). For example, the popular American dessert apple pie is translated into 1l 3 ydad (sl JoY)
/al?abil ba:j fati: ratu ttufa:fi/ using two translation procedures: borrowing and literal translation.

2.4.19 Notes, Additions, and Glosses

These translation procedures allow translators to provide additional information within a text, at the bottom of a
page, end of a chapter, or in a glossary at the end of a book (Newmark, 1988: 91-92). They are usually used to
bolster the translation with more information for clarification. The additional information offered by a translator
is primarily cultural and seeks to bridge the gap between the SL and TL. Such information can also be technical
and/or linguistic. For example, the Arabic Islamic cultural term (3 sl /almusafara: ti/ is translated into the
Musahharati, and the translator describes the term at the bottom of the page as a man walking the streets at night
during the holy month of Ramadan, singing and drumming to arouse people for their late-night meal in preparation
for fasting.

3. Research Methodology and Data Collection

Williams and Chesterman (2002: 6) stated that “the analysis of translated texts involves the textual comparison
of a translation with its original.” Of course, every possible aspect of a translation cannot be compared to the
original text. Therefore, the comparison between the Arabic ST and the English TT was limited in this study to
the CSIs found in the selected corpus. The data collection for the present study entailed collecting the CSIs in the
original Arabic text, compiling their counterparts in the translated English text, and identifying the translation
procedures posited by Newmark (1988). Other classifications of CSIs exist (c.f. Katan, 2004; and Zagood et al.,
2022), and other scholars have postulated other translation procedures (c.f. Vinay and Darbelnet, 1958/1995; and
Giaber, 2019); however, this study employed Newmark’s (1988) classification of CSIs and utilized the translation
procedures he proposed.

The current study used both quantitative and qualitative methodologies. The quantitative approach was
applied to determine the number and percentage of acceptable and unacceptable translations of CSIs and to
ascertain the number and percentage of Newmark’s (1988) translation procedures applied in translating Arabic
CSIs found in Al Shehhi’sabs asd) 5 Ui /2na: wa 1fam sa:m/ into English. The qualitative approach was utilized to
discover how Arabic CSIs were transferred into English and to identify the extent to which Newmark’s (1988)
proposed procedures were used.

el aad) 5 Ul /2na: wa 19am sa:m/ was selected for this study because of the abundance of CSIs in the book,
which thus represents a valuable data source. A sample of 20 exemplars of varied cultural categories was selected
because of time and space constraints, and the study proposed to examine how they were translated into English
and to identify Newmark’s (1988) translation procedures deployed during their translation. Williams and
Chesterman (2002: 48—-57) asserted the existence of three research models: comparative, process, and causal. The
present study adopted the comparative model, which is product-oriented and concerns the relationship between
the ST and the TT. In so doing, it compared the ST and TT to analyze how CSIs were translated and to identify
the applied translation procedures, and implemented the following procedure to evaluate the selected examples:

1. Reading the ST to identify CSIs (inscribed in bold text in Tables 1-20). Resident Emiratis were
queried in some instances about the exact meanings of some local sayings (e.g., examples 10
and 14).

2. Reading the TT to detect how the identified CSIs were translated (inscribed in bold text in Tables
1-20).

3. Classifying the identified CSIs in the ST according to Newmark’s (1988) CSI categories.

4. Tabulating the selected CSIs (ST) and their translations (TT).

5. Commenting on the translation procedures used and suggesting alternative translations

(whenever a mismatch was found).
4. Qualitative Data Analysis

The analysis that follows evinces the application of the abovementioned analytical procedure on the data collected
from the selected corpus. The analysis is accomplished by tabulating both the ST and TT and a subsequent
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commentary on the used translation procedures. Alternative translations are suggested as required with due
justification after a thorough scrutiny of the translator’s decisions.

Table 1: Example One (Material Culture: Food)

ST (P.136) .3 IS "SU" 5 " 1" 508 Y 5 ¢y il 3 58 5l Ans (405 5 30 A el 8 58l) s o 5 (f 21 Y
(Arabic) /la: ?uri:du ?an ?afraba Iqahwata Imuzajjafata marratan ©Oa:nijatan min mafatat lwaqu:di
bisa:nib bajti: wa la: xubza lbara:ta: wa lkarak kulla jawm/

TT I don’t want to drink that fake coffee from the petrol station next to my house again, nor eat
(English) “berretta” and “Karak” bread each day. (P.105)
Source: (Al Shehhi, 2016)

Commentary: The translation procedure of transference is applied in this case. Transference does not
deliver the exact message to the TT readers. The use of transference along with expansion or paraphrasing would
be more appropriate and would convey the intended meaning to TT readers. Therefore, an alternative translation
could read berretta’ (an Indian bread people in the Gulf used to eat for a long time) and ‘Karak’ (a mixture of
black tea, milk, saffron, and other ingredients).

Table 2: Example Two (Material Culture: Food)

ST (P.53)ablal) il 1 gen ““maandl S 30 Ul 5 (5 paem 58 ¢ e Gl (5] i pndh 5 celamaall s Lany

(Arabic) /fatdaha: janaffastu ssufada:? wa fafartu ?anani: sulta:nu zama:ni fa?nfarafa sadri: wa ?ana:
?umazmizu lbibsi: mafa [ara:?ihi Ibata:ta:/

TT I ate what remained of the chicken burger and breathed a sigh of relief, and felt like the Sultan

(English) | of my era. I felt good while “sipping my Pepsi” and eating my fries. (P.45)

Source: (Al Shehhi, 2016)

Commentary: The translator used literal translation as sipping conveys the action and not the feeling
intended in the ST. Therefore, it would be more apt to translate 5_»! /?umazmiz/ as enjoying, which conveys both
the action and feeling.

Table 3: Example Three (Material Culture: Food)

ST (Arabic) (P.100) daeall 53 22y aal o) zlad (usiSa" 38 fula S Al (i Liadle
/fila:3una: nafinu ttalabatu ka:na tabxu qidra makbu:si dasa:3in ?aw laimin ba%da sala:ti
I3umufa/

TT (English) The students’ treatment for this was to cook chicken or meat, “Makboos,” after Friday
prayers. (P.79)

Source: (Al Shehhi, 2016)

Commentary: The translator used transference, which does not transmit the intended meaning. Therefore,
paraphrasing the term Makboos or adding a note explaining the dish would render a more appropriate translation,
as the TT readers would not be able to understand the term if it is merely transliterated. Accordingly, an alternative
translation might be ...Makboos (a traditional Arab rice dish that can be served with either meat or poultry, e.g.,
chicken,).

Table 4: Example Four (Material Culture: Clothes)

ST (Arabic) (P. 115) dadll 5 Alalall 5 S 5YLAS Y e s sa s,
/wa hwa 3a:lisun fala [?ari:kati bil?iza:ri w alfa:nillati jafrafiu lija lqissa/

TT (English) ...while he sat on the couch in his izar (traditional cloth worn around the hips) and
undershirt explaining his story. (P. 90)

Source: (Al Shehhi, 2016)

Commentary: The translator used a couplet: transference along with a note. This translation is acceptable
because the use of the couplet (transference and note) conveys the intended meaning, and TT readers can
understand the meaning of izar.

Table 5: Example Five (Material Culture: Clothes)
ST Teistn AL oyl LS 30 gy €l il LAl g cguntind il 515 ehipnall i i Laie (0
(Arabic) (P. 233).
/lakin ¥indama: tazajjanati Imadi:na wa rtadat fiullataha ssundusija wa nahatat bi?iha:biha lbahi:
wa zaharat llirra:?i: kama Ifaru:si lajlata sulwataha/
TT However, when the city blossomed with gorgeous beauty and seemed like a bride on her
(English) | wedding night to onlookers. (P.177)
Source: (Al Shehhi, 2016)

Commentary: The translator used a functional equivalent, which is effective because the intended
meaning is conveyed.

Table 6: Example Six (Ecology: Animal)

ST (Arabic) (P.191).ddams e s ) Allall gaad sua gl JaY1 5 Gaanadill 138 & il
/?anta fa?tu ttasa:ribi fi: hada ttaxassusi wa 1?7amalu Iwafi:du lizami:*i ttalabati 1?7a3a:nibi
min bafdik/
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TT (English) You are the guinea pig of this specialization and the only hope for all foreign students after
you. (P. 146)
Source: (Al Shehhi, 2016)

Commentary: The translator effectively used a cultural equivalent that conveys the intended meaning.

Table 7: Example Seven (Ecology: Animal)

ST $da e pall ) s Jf (e Cmans o
(Arabic) /hal samifta min gablu bifiajawa:ni Imarmu:t/

1ba slaall (ol alia b ¢l Mald () suall 13 aanss ol 13)

/?i0a: lam tasma¥ bihada: lfajawa:n fahlan bika ja: sa:fiibi: bina:di: Ima$lu:mat/
(P. 209).aY1 N3¢z O 5o llia a1l

/lilfilm huna:ka fiajawa:nun bihada: lism/
TT Have you heard of the marmot before?
(English) If you have not heard of it before, then welcome my friend to the information club!
For your information, there is a rodent under this name. (P. 159)
Source: (Al Shehhi, 2016)

Commentary: The translator used transference, borrowing the term 1«4l /almarmu:t/ from Arabic.
Synonymy would be preferable in this instance because a direct one-to-one equivalent exists between the two
languages. Hence, 425« 4l /almarmu:t/ could alternatively be translated into a groundhog.

Table 8: Example Eight (Social Culture)

ST Ol 5 53 5al) g YT 5 shanl) 51 A8 AT 5 Lz Sl hnie e Bl 50N 1 5 ool s e el
(Arabic) (P. 8) &aaff Clashaia jUayl &
/taSzifu fala sirri ttafwi:qi wa 1?i0a:ra bi?iq:%a:tin matifa jatama:zasu fi:ha sifiru wa Ixura:fatu
?awi 1?ustura wa 1?insu mafa Imaradatu wa 13a:nu fi: ?ita:ri manzumatin gajima/

TT ... played with such great creativity that fiddles the secret of thrill and excitement with delightful
(English) rhythms blended with magic, myth, and legends, and a mix of creatures, giants, and goblins in
the context of treasured groups (Pp. 9-10)

Source: (Al Shehhi, 2016)

Commentary: The translator employed a couplet comprising paraphrase and reduction. However, the
omission of the creature names and their compensation with a generic term (mix of creatures) does not adequately
transmit the intended meaning. Therefore, synonymy is suggested in this case because one-to-one equivalents
exist between the two languages. Synonymy would render a more accurate translation and would maintain the
original collocation. Thus, this statement could be alternatively translated as ...with delightful rhythms blended
with magic, myth and legends, humans, genies and jins, in the context of treasured groups.

Table 9: Example Nine (Social Culture)
ST “alall iy IS e OVl sa 5535l () se 5 5 ecgin JB adll die e gl (sal Gad OY) e el aa
(Arabic) (P.16)
/mafm ?aftarif al?ana lajsa ladajja ?umun tuwaddifuni finda Ifasri qabla safari: wa tad®u: li:
bittawfi:q wa tarsu: llaha ?an jub%ida fani: kullu bana:ti lhara:m/
TT Yes, I confess, now I no longer have a mother to bid me farewell at dawn before my travel and
(English) | pray for my success and pray to God to keep “bad people” away from me. (P. 16)
Source: (Al Shehhi, 2016)

Commentary: The translator used synonymy, translating a! sV <l /bana:ti 1hara:m/ as bad people. This
generalization includes both males and females. The ST expression alludes only to girls who tempt. Therefore,
paraphrasing is suggested to maintain the cultural ethos, and /!l &l /bana:ti 1hara:m/ could be translated as girls
with ill intentions.

Table 10: Example Ten (Social Culture)

ST (Arabic) | OIS 5”4l ccis pmal) JSU (e LIS (Bl 8 20 55 S Lo ¢ gan A g 4y (ana () ¢lusY) o nall Uy

(P. 13).g 502 Gandl (30 8 )2l Ll D
/ja: lilfa3abi mina 1?insa:nu lladi: tasduqu bihi maqu:latu 3addati: Ai:nma: ka:nat turadidu fi:
sija:qi hika:ja:tiha: fan na:kiri Imafru:f bi?annahu law ka:na fi: lqalbi fia:fia: ladarafat mina
1fajni dumu:¢/

TT (English) | Humans are very strange as my grandmother used to say when telling stories of people who
are unthankful."g s« Gl (e < Al lala Q) & (S " (P, 15)

Source: (Al Shehhi, 2016).

Commentary: The translator used transference (notably, this phrase is borrowed verbatim from Arabic; it
is not even transliterated or written in English). However, it is strange to encounter an Arabic iteration in an
English text. Paraphrasing would be more appropriate to achieve the closest equivalent that could convey the
intended meaning of the saying. An alternative suggestion for the translation would be ... who are unthankful,
“the eyes would have teared if the heart was aching.”

Communication immi.se/intercultural


https://immi.se/intercultural

21

Table 11: Example Eleven (Material Culture: Food)

ST Ay e Al JJ8
(Arabic) /qa:la li: bilaknatin yari:ba/
S e (JSSS

(P. 48) “QiSI Ly e Caalle” ; uti] 18

/titkallam Sarabi:/

/qultu linafsi: talat farabi: ja: kalb/

TT He said in a strange accent:

(English) | Do you speak Arabic?

And I said to myself: “you turned out to be an Arab.” (P. 42)
Source: (Al Shehhi, 2016)

Commentary: The translator used a couplet comprising literal translation and reduction. Notably, the term
‘@l /kalb/ in the ST shows that the speaker is angry with himself, but a literal translation cannot convey the same
meaning. The word ‘dog’ does not connote identical signification in both cultures. Therefore, the word jerk’ is
suggested to convey the speaker’s anger as transmitted by the word ‘<I<* /kalb/ in the ST.

Table 12: Example Twelve (Social Culture)

ST (Arabic) (P. 175)."Jlan spuun ol il oS sl i g caman ) ki
/nazartu ?ila: 3ismi: wa qultu linafsi: kam ?anta ?ani:q misju: 3ama:l/

TT I looked at my body and said to myself: “How elegant you are Mr. beautiful.” (P. 135)

(English)

Source: (Al Shehhi, 2016)

Commentary: The translator used literal translation to convert the proper name Jws /3ama:l/ into
beautiful. This translation is unacceptable because proper names should be transferred as is, i.e., borrowed and
transliterated. Therefore, Jwa s /misju: sama:l/ should have been translated as Mr. Jamal or Monsieur Jamal.

Table 13: Example Thirteen (Social Culture)

ST (Arabic) (P.164) 7 Aadball Al ol Aaall” g s sl s ¢ a5 Cy i Aaalal) o g8 S Loy
/bajnama: kuntu ?aqu:du [Ja:finatu bitarajju©in wa fiadin wa lisa:nu fia:li: jaqu:l alfasalatu
nada:ma wa bitta?ani: ssalama/

TT (English) | While driving the van carefully and cautiously, and saying to myself: “Where there is haste,
there is regret, and where there is caution, there is safety.” (P. 126)

Source: (Al Shehhi, 2016)

Commentary: The translator employed literal translation, which is inaccurate and does not convey the
intended meaning. Therefore, the use of a cultural equivalent would be more appropriate in transmitting the
meaning of this saying. Thus, this statement could alternatively be translated to haste makes waste\ better safe
than sorry.

Table 14: Example Fourteen (Social Culture)

ST colnal) Jially jemial of ey Al Il o il ae Ul il i g gainns ) i 5 el cgalaia) J A8LaYLy 13
(Arabic) (P. 117) 7. cuoadl il a8l 3 35 58 (53
/hada: bil?idafati ?ila ?ihtima:mihim bittali:mi wa ©ara:?i bafdihim wa [ayafi 13insi nna:fimi
bittarafi wa rrafa:hija wa jumkinuni: ?an ixtasira bilma©ali Imafali: 11adi: jaqu:1 fanzatu Ifir:3
tufiibbu tajsa lyari:b/

TT Add to this their interest in education and wealth and women’s passion for luxury and
(English) | extravagance. [ can summarize all this with a local quote that says: “the neighborhood goat loves
the strange buck.” (P. 92)

Source: (Al Shehhi, 2016)

Commentary: The translator used an inaccurate and unacceptable literal translation in translating a local
(Emirati) saying that needs more attention to effectively transmit its meaning. It would be better to find an English
cultural expression or, at the very least, to paraphrase the saying to convey its meaning. An alternative suggestion
for translation would be women prefer strange men, or people are not convinced of/ appreciate what they have.

Table 15: Example Fifteen (Social Culture)

ST (Arabic) (P. 189) "yl 5l L S5 Y dpe U (ST eLiall o2 8o o3 IS A8 pmal ds gen a2 loal Lay -
/rubbama: ladajka raybatan samu:fiatan lima‘rifati kulla faj?in fi: hadihi ddunja: wa lakinna
rraybata la: takfi: ja: ?abu 1%irrif/
TT -Maybe you have an ardent desire to know everything in the world, but the desire is not
(English) sufficient. (P. 145)
Source: (Al Shehhi, 2016)

Commentary: The translator utilized the technique of reduction, deleting the expression < =l s L /ja:
?abu 1firrif/. The reduction is acceptable in this instance, but it eliminates the ST’s intended sense of humor and
sarcasm. Therefore, it would be more effective to use a cultural equivalent that could convey the intended meaning
and sense of humor. For example, this expression could be translated as Mr. Know-it-all.
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Table 16: Example Sixteen (Social Culture)

ST (Arabic) (P. 80) 7. 3lall Blall ¢ o - J gy daall Jal Jls ol
/falisa:nu fia:li ?ahlu Imadi:nati jaqu:1 dafi Ixalga lilxa:lig/
TT (English) ...as the residents of the city say: “leave all creatures to their creator.” (P.65)

Source: (Al Shehhi, 2016)

Commentary: This translation is literal. This SL phrase is widely used in casual Arab conversations, but
the TL phrase does not convey this sense of informality. Rather, the tone resembles a cleric’s utterance. Therefore,
it would be more accurate to paraphrase or seek a cultural equivalent that represents such a casual expression.
Hence, an alternative translation could be, as it is not my business to judge people.

Table 17: Example Seventeen (Religious Culture)

ST O Sinall g 3 gmall (o ) ST 5 ) glalE 5 ) 518 g 1 ST o)) )l e ¢ aay Caled L e gl il o e
(Arabic) (P.167) .leiiall 5 il aliall
/?afrifu ?annani: law fafaltu ma: fa®altu bimadi:nati: wa samiani: ?ahadu I3i:ra:nil aka:nu:
fAawqalu: wa tagalqalu: wa ?ak©aru: mina Imufawida:ti wa Imustadkirati Imuta?axirati wa
Imutagadimat/

TT I know if I had done what I just did in my hometown and the neighbors had heard me, I would
(English) | have caused a commotion, and they would have started praying and repeating verses from
Quran. (P. 128)

Source: (Al Shehhi, 2016)

Commentary: The translator employed a couplet technique combining reduction and a functional
equivalent. These two procedures are appropriately utilized, producing a good translation that conveys the
intended meaning.

Table 18: Example Eighteen (Religious Culture)

ST (Arabic) (P. 53) .ploall 5 Plall A 5 ppecall casli G Lo oY1 sl o e s
/faka:na falajja ?an ?axta:ra 1?an ma: bajna ja?ni:bi ddami:ri wa mufkilati Ifala:1i walfhara:m/

TT (English) I now had to choose between guilt, the dilemma of allowed and not allowed “halal and
haram.” (P. 45)

Source: (Al Shehhi, 2016)

Commentary: The translator used a couplet technique comprising transference and paraphrasing. The
translation is effective, but the two phrases should have been flipped because halal and haram are cultural terms
that form the focal and keywords of the phrase. Thus, they should have been introduced before the explanation
(paraphrase). The statement could be rephrased as I now had to choose between guilt and the dilemma of halal
and haram “allowed and not allowed.”

Table 19: Example Nineteen (Gestures and Habits)
ST oS O Vsl cany ped gl O JB (15 Ml B ST (A" 1Y aag gl O 25 Llal
(Arabic) (P.197).aelx
/?afija:nan ?awddu ?an ?sruxa biwashi ha?ula:? xalas ?utruku:ni: fi: fa:li: wa lakin gqabla ?an
?srux fizhim jasibu ?awalan ?an ?atrukahum fi: fia:lihim/
TT Sometimes I want to shout in those people’s faces saying: “Stop, leave me alone,” but before 1
(English) shout at them, I must first leave them alone. (P. 151)
Source: (Al Shehhi, 2016)

Commentary: The translator used a functional equivalent, generating a competent translation that
transmits the intended meaning.

Table 20: Example Twenty (Social Culture)

ST (Arabic) (P. 203). 41 Cllay (3hailay 331 5 caianal e 5 cahiad gaa JoSy ol
/lam jukmil 3adi: gigsatahu wa fa:da li samtihi wa ?axada jutaqtiqu bihabbati sibfiatih/

TT (English) My grandfather didn’t complete his story and returned to his silence while clicking the
beads of his rosary. (P. 156)

Source: (Al Shehhi, 2016)

Commentary: The translator effectively employed literal translation in this instance, conveying the
intended meaning.

5. Quantitative Data Analysis

The quantitative analysis that followed the evaluation of the 20 Arabic CSIs and their English counterparts
revealed that some CSIs were acceptably translated, while others were not. Table 21 displays the number and
percentage of acceptable and unacceptable translations:
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Table 21: The number of acceptable and unacceptable translations

Number of Acceptable Translations/ No % Unacceptable Translations/ %
Examples Alternative Translations Suggested Alternative Translations Suggested
20 6 30 14 70

Source: Author's own work.

The quantitative analysis also disclosed that the translator(s) adopted some of Newmark’s (1988)
translation procedures and ignored others. Table 22 presents the frequency of Newmark’s (1988) translation
procedures deployed in the translation of CSls identified in Al Shehhi’s plw a2}l 5 Ul /?na: wa 19am sa:m/ and it's
English translation Uncle Sam & Myself:

Table 22: The frequency of Newmark’s (1988) translation procedures

No. Translation Procedure Frequency Percentage
1 Literal Translation 5 25%
2 Transference 4 20%
3 Naturalization 0 0%
4 Cultural Equivalent 1 5%
5 Functional Equivalent 3 15%
6 Descriptive Equivalent 0 0%
7 Synonymy 1 5%
8 Through-translation 0 0%
9 Shifts or Transposition 0 0%
10 Modulation 0 0%
11 Recognized Translation 0 0%
12 Translation Label 0 0%
13 Compensation 0 0%
14 Componential Analysis 0 0%
15 Reduction and Expansion 1 5%
16 Paraphrasing 0 0%
17 Other Procedures (Equivalence and Adaptation) 0 0%
18 Couplets 5 25%
19 Notes, Additions, Glosses 0 0%

Source: Author's own work.

6. Conclusion

This study aimed to analyze the translation of the CSIs found in Al Shehhi’s s a2l 5 Ui /?na: wa 1fam sa:m/ and
the English translation of the novel, Uncle Sam & Myself. To accomplish its objective, the study adopted
Newmark’s (1988) classification of cultural items and his proposed translation procedures. The corpus selected
for the study belongs to the genre of travel literature because the narrative entails the author’s journeys in the US
as a student. The evaluation procedure comprised first identifying CSIs according to Newmark’s classification
before pinpointing the employed translation procedures. Subsequently, alternative translations were offered
whenever the translations were deemed ineffective or inaccurate. Due comments were provided on the original
translations, and translation procedures and/or justifications were recorded for the suggested alternative
translations. Data for the study were collected and tabulated according to Newmark’s categorization of cultural
items. Each table marked 1-20 concerns a specific cultural category, as previously shown in the qualitative
analysis. Each of these tables (1-20) contains a CSI example from the ST, its translation in the TT, the translation
procedure used by the translator(s), a suggested alternative translation (if needed), and a comment on the
accomplished translation or a justification for the suggested alternative translation. The justification elucidates
why the original translation is inappropriate and offers reasons for the alternative suggestion. This study, however,
does not attempt an overall critique of the translation of the book; rather, it focuses only on the translation of CSIs.

The study’s findings revealed that some CSIs were correctly translated while others were not (Table 21).
Some lexical, syntactic, and textual level mismatches were found between the ST and its translation. The results
of the study also demonstrated difficulties confronting the translator(s) in converting Arabic CSIs into English.
These complexities are attributed to several issues, including the overuse of literal translation in some instances
(used 25%), even when the technique is untenable, and the cultural differences between Arabic (Emirati) and
English societies that make the conversion of the CSls difficult in attempting to aptly convey the author’s intended
sense. Additionally, the study found that the couplet technique (used 25%) was appropriately deployed in some
cases (examples 4 and 17) and inappropriately applied in some other instances (examples 11 and 18). In some
examples, one procedure of a couplet is correctly deployed, but the other is not (example 11). The current study
also discovered that some of Newmark’s (1988) proposed translation procedures remained unused (see Table 22
earlier).

This investigation disclosed distinctly that the translation of CSIs poses certain difficulties. To overcome
such difficulties, special attention is mandated in translating literary texts from one language to another. It is
recommended that translators should identify the CSIs in the ST, seek their counterparts in the target culture, and

Communication immi.se/intercultural


https://immi.se/intercultural

24

translate the terminology using appropriate translation procedures to convey their intended meanings to target
readers.

References

Aldawood, S. (2017). Representing the other in the translation of culture-specific elements in literary texts:
Wolves of the crescent moon as a case study. International Journal of Language and Linguistics, 4(2),
29-40.

Al Shehhi, J. (2016). ol adl s Ul /254 wa ISam sa:m/ ‘Uncle Sam & Myself’. Dubai, United Arab Emirates: Kuttab
Publishing.

Al Shehhi, J. (2017). Uncle Sam & Myself. (The Renaissance translation and businessmen services, Tran.). Dubai:
Kuttab Publishing. (Original work published 2016).

Anjum, F. (2014). Travel writing, history, and colonialism: An analytical study. Journal of the Research Society
of Pakistan, 51(2), 191-205.

Borm, J. (2004). Defining travel: On the travel book, travel writing, and terminology. In G. Hooper & T. Youngs
(Eds.), Perspectives on travel writing. Farnham, UK: Ashgate. 18-31.

Bush, P. (1998). Literary translation: Practices. In M. Baker (Ed.), Routledge encyclopedia of translation studies
(pp. 127-130). London and New York: Routledge.

Danyté, M. (2006). Lithuanian translations of Canadian literature: The translation of cultural realia. Deeds and
Days, 45, 195-213. https://doi.org/10.7220/2335-8769.45.14.

Dweik, B. (2013). Translating cultural and literary expressions from English to Arabic. Sayyab Translation
Journal (STJ), 5, 55-70.

Farahani, M., & Mokhtari, A. (2016). An Analysis Of Cultural-Specific Items In English Translation Of Hedayat’s
“Blind Owl” Based On Domestication Vs. Foreignization Dichotomy. Journal of Applied Linguistics
and Language Research, 3(4), 308-324.

Ghazala, H. (1995). Translation as problems and solutions. Valetta: Elga Publication.

Giaber, J. (2019). Translation: Theory, methodology, and practice. Al-Ain, Cairo, and Amman: Alfalah books
publishers and distributors.

Katan, D. (2004). Translating cultures: An introduction for translators, interpreters and mediators (2nd ed).
London and New York: Routledge.

Mughazy, M. (2016). The Georgetown guide to Arabic-English translation. Washington, DC: Georgetown
University Press.

Newmark, P. (1988). 4 textbook of translation. London: Prentice Hall.

Venu, A. (2018). Translating the traveled culture: An analysis of Tamarind City: Where modern India Began by
Bishwanath Ghosh. Rupkatha Journal on Interdisciplinary Studies in Humanities, 10(1), 66-73.
https://doi.org/10.21659/rupkatha.v10n1.08

Vinay, J., & Darbelnet, J. (1958/95). Comparative stylistics of French and English: A methodology for translation
(J. Sager & M. J. Hamel, Eds. & Trans.). Amsterdam and Philadelphia: John Benjamin’s Publishing
Company.

Warwick, J. (2009). Imperial design and travel writing: New France 1603—1636. In J. Kuehn & P. Smethurst
(Eds.). Travel Writing, Form, and Empire: The Poetics and Politics of Mobility (pp. 63-73). London and
New York: Routledge.

Williams, J., & Chesterman, R. (2002). The map. A beginner’s guide to doing research in translation studies.
Manchester and New York: St Jerome Publishing. https://doi.org/10.4324/9780203890974-7

Zagood, M. J., Almazrouei, A. H., Alnagbi, M. S., & Almheiri, F. A. (2022). Translating taboos: An analysis of
the Arabic translation of Manson’s “The Subtle Art of Not Giving a F*ck.” In B. L. Tomaszczyk, M.
Trojszczak (Eds.), Concepts, Discourses, and Translations, 299—323. Cham, Germany: Springer.
https://doi.org/10.1007/978-3-030-96099-5 16

About The Authors

Dr Zagood is an Assistant Professor of Contrastive Linguistics and Translation Studies at the
UAE University. He got his PhD from Durham University, UK, in 2012. He also holds two MAs:
one in Translation and Interpreting Studies from the Academy of Graduate Studies, Libya, and
one in Applied Linguistics from Northumbria University, UK. Since 2012, Dr Zagood has
participated in several international conferences and published some book chapters, articles in
various journals, and conference proceedings, in addition to publishing some translated works. Dr
Zagood has taught in Libya, Oman, and the UAE, and participated in the Fulbright visiting scholar
programme in 2013. His research interests include Translation Theory and Methodology,
Interpreting Theory and Methodology, Literary Translation, Translation and Interpreting
Teaching, and Contrastive Linguistics.

Communication immi.se/intercultural


https://immi.se/intercultural
https://doi.org/10.7220/2335-8769.45.14
https://doi.org/10.21659/rupkatha.v10n1.08
https://doi.org/10.4324/9780203890974-7
https://doi.org/10.1007/978-3-030-96099-5_16

